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The question of the Atlantic is therefore problematized by some historians of Africa.
The idea of an "African Atlantic" can imply some problems for an Africanist historian, particularly owing to the sources available. It is possible to combine oral and written sources for the recovery of African histories from several centuries back in time, as a variety of scholars have shown; 8 nevertheless, this is a notoriously time-consuming procedure, and so works using this approach are in a very small minority. Thus an additional factor in the tendency of historians of Africa to problematize the idea of Atlantic history is an awareness of the difficulties attendant to using sources produced by Africans from before the 20th century. 11 And yet, when the field of global history is now increasingly concerned not so much with the formation of societies but with the linkages and networks which connected them, it is problematic that illuminating the African role in creating these linkages remains understudied in Atlantic historiography.
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To be sure, works which illustrate such linkages, and illuminate Africa's role in their formation, are becoming more numerous. 13 However, even in these works the focus is most often on linkages created to or from Africa rather than by Africans. 14 The brutal realities of 5 the forced migrations of the trans-Atlantic slave trade thus appear to have discouraged historians from looking at the place Africans may have had in building and enacting panAtlantic linkages.
This is a methodological problem for the understanding of both African and Atlantic histories. For Africanists, the desire to combat neo-Hegelian discourses that can yet see the continent as "outside history" requires more sustained discussion of African-centred trajectories in the Atlantic. 15 For Atlanticists it is difficult to square the field's analysis of global linkages with the reality that the activities of Africa and its peoples are not fully integrated within the discussion. For while much excellent work has shown the role of Africans in the diaspora in shaping New World societies, it remains the case that the place of peoples from Africa itself is under-represented in these discussions. 16 Meanwhile, from the 7 through which Africans and peoples of African descent could also build networks and linkages which flowed into the formation of modernity. Creolisation as a concept thereby describes a two-way process of exchange and mixture in the formation of both language and culture, not one which saw the incorporation of "primitive" peoples by a powerful imperial hegemon in the creation of a weaker hybrid.
Linking these exchanges with more recent imperial experiences leads to a renewed engagement with the place of diasporas in imperial structures as a whole. As Michael Cahen and Eric Morier-Grenoud argue, even within hard imperial structures such as the 20 th century
Portuguese empire in Africa, some degree of "autonomous mobility" was possible for actors in this framework. 21 This article thus examines the spaces for autonomous mobility within the Atlantic imperial framework for Africans. The argument is that creolisation recognising the two-way process of creolisation allows an understanding of an autonomous creation of linkages by Africans. This in turn might help us to think beyond imperial structures in understanding the making of the Atlantic world. This is something that offers the potential to nuance our grasp of the complexities of interactions between West Africa and the Atlantic world, and thereby of the Atlantic as a unit of analysis.
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The evidence discussed here shows that representatives of imperial and non-imperial According to Quint, the two languages have "too many points in common for this to be due to mere chance", with similarities including phonic, morphological, lexical, semantic and cultural aspects.
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How, then, did Caboverdean Kriolu evolve into the Papiamentu of Curação?
Evidence suggests that this language became a vernacular initially in Cabo Verde, and was then taken from that region to Curaçao at some point after the 1630s. 68 As we have seen, there were deep trading connections between Upper Guinea and Cartagena in the early 17 th century, and the island of Curação lies directly on the route to Cartagena from Cabo Verde.
Since many of these trading voyages dealt in contraband slaves, one plausible explanation for the emergence of Papiamentu is that some of the earliest settlers were enslaved Upper Guineans who had been shipped as contraband slaves, and were then unloaded on Curação,
where they began to develop Papiamentu from the language they knew from West Africa. ********************************
